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‘* Good and evil of this world of duality are unreal, are spoken of by words
and exist only in the mind."—Blkdgavatant, Book X1, ch. XXV I]. ’

“ He who is devoted to higher knowledge rises above both good and evil."
Bhagavad Gita, ck. 11, v. 50.

THE PHILOSOPHY OF GOOD AND EVIL,

Whosoever has made a careful study of the phe-
nomena of the universe, has noticed that nature is
bisected, as it were, by the inevitable dualism of her
opposing forces. The world of phenomena bears
testimony to the constant fight of these two sets of
contrasting forces, which have a multitude of desig-
nations, such as: good and evil, virtue and vice,
knowledge and ignorance, light and darkness, heat
and cold, attraction and repulsion, love and hatred,
pleasure and pain, health and disease, life and death.
On the one side, we see about us the signs of good-
ness, virtue, knowledge, love, self-sacrifice, health
and all that makes life sweet and worth living; on the
other side we find the expressions of evil, vice, igno-
rance, hatred, selfishness, murder, pestilence, disease,
plague, earthquake, and all that makes life bitter, un-
happy and miserable. Nature stands before us, as it
were, with a benign and loving expression, ever
ready to pour on our heads the blessings and com-
forts which she holds in one hand, while at the same
time she affrights us by showing the sharp, shining
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edge of the drawn sword of destruction and evil
which she holds in her other hand. This dual aspect
in nature cannot be denied, and we are all bound to
experience one or the other of these two sides at
every moment of our earthly existence. Whenever
we experience the good side of nature, we rejoice and
feel ourselves extremely happy; but our heart trem-
bles, our breath stops, when we are face to face with
the other aspect. Nature has ever been express-
ing herself in these two ways. What we see today
was seen thousands of years ago and will be seen
thousands of years hence. Centuries have gone by,
nation after nation has passed away, but has nature
ever ceased to follow her course? No. Her laws are
perennial; her course is eternal. If we read the his-
tories of ancient nations, we see that these two aspects
of nature were as clearly manifested in the past as they
are now. Constant attempts have been made to trace
the causes of these contrasting forces and contradic-
tory events of the phenomenal world. The best
thinkers and philosophers of every age and clime have
d.evoted their energies most earnestly and enthusias-
th'aHY to the solution of the mystery of the good and
evil aspects of nature, and to tracing how this dualism
began and what was its cause. All the religious sys-
ta‘z?:n;?sdoﬁf;}iloslophies of. the world are but so many
tion of this ;eb;uman s reach 7 P g
WL alzhg em of gooq and evil, and to discover

Ing as evil exists, why there is so much

mise i 1 i
th ry, suffering, crime and vice about us, and how
€se can be annihilated,
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All such attempts and explanations can be classified
under three names; first, optimistic; secondly, pessi-
mistic; and thirdly, monistic. We find the most an-
cient of the optimistic explanations of the dual aspect
of nature in the Zendavesta, the scriptures of the an-
cient Persians, or Iranians. These ancient Persian
optimists looked at the good and evil forces of nature
as two entities eternally separate from each other, and
believed that they were created by two distinct beings
or spirits. The one was called Ahura Mazda, thej
creator of all good that exists in the universe. The
other was called Ahriman, the creator of all evil. The
one half of the universe was created by the good God
Ahura Mazda, who is omniscient, all-powerful, and
governor of all good thoughts and ideas, and of
everything that is good in the universe; while the
other half, and all that is evil, was created by Ahri-
man, the evil spirit.

At first these two spirits were friendly and lived
together, but afterwards Ahriman separated from
Ahura Mazda, rebelled against him, and acted as his
constant adversary. When the good God, Ahura
Mazda, created the world and made it good in every
way, the malicious Ahriman, who is described as g
wily serpent, showed his power and tricks by sowing
the seeds of sin and evil in the beautiful creation of
Ahura Mazda. Although he was punished by Ahura
Mazda, he did not stop fighting with his most power-
ful enemy. This ficht will continue until the day of
jt}dgment and the renovation of the world, when the
victory of good over evil will be complete; then

e
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of predestination and grace. This was no better than
the solution offered later by Calvin. Instead of trac-
ing the cause of good and evil, it made the great God
unjust and merciless in relation to suffering humanity.
Why should one man be predestined to suffer and
another to enjoy? The doctrine of predestination
does not give us any reason. Such explanations have
made many a thinker an unbeliever in God and pessi-
mistic in his views. Many a soul, saddened by the
spectacle of wickedness and suffering in the world has
cried aloud in despair, ““ There is no God who can be
called merciful, just and loving.”

From the time of the Gnostics of the Middle Ages,
who believed that this world was originally created,
not by the good God, but by a devil, and that it is to
be slowly and gradually purified by the power of the
merciful God through Jesus the Christ, down to the
present day, there have been many free-thinkers who
have held that the creator of the world is not an all-
merciful and just God,but a being with a diabolical na-
ture. August Comte, the most prominent of the mod-
ern free-thinkers, after seeing the imperfection of this
world, regretted, like Alfonso the King of Castile,
that he had not been present at the time of the crea-
tion, as he could have given such excellent advice to
the creator! b

Another class of optimists say it is true that th{s
world is full of sorrow, suffering and misery, but it 1s
the best world that God could create. Let us shut
our eyes to evil, which can never be avoided as long
as the present conditions exist, and make the best use
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Chr}St- These monistic thinkers understood from the
b_Eglnning that this world was not created at a special
time by a special being, and aided by logic and reason
they came to believe in the doctrine of evolution.

In the voluminous writings of the Hindu sages
.there is no word which means a creation out of noth-
ing. The word they use literally mearns “ projection,”
answering to the modern idea of evolution. Unlike
the Western people of today, they had nothing to
unlearn, as they had slowly and gradually discovered
the true cause of good and evil, and afterwards ex-
plained their mutual relation as clearly as possible.
They said that good and evil are relative terms, one
of which cannot exist without the other. What we
call “ good ” depends upon the existence of what we
Cal_l “evil,” and evil exists only in relation to good.
Being interdependent terms they cannot be separated.
.In trying to separate them and to make each stand by
itself as independent of the other, we not only de-
stroy their relative and interdependent nature, but
we destroy the terms themselves. The moment you
try to separate good from evil you find this to be true.
Evil cannot exist alone. If you try t0 make evil stand
by itself as entirely separate from good, you cant no
longer recognize it as evil. COnsequently, according
to the Vedanta philosophers, rence between
good and evil is not one of ki ee, like
the difference between light an
the same thing can appear as good and as evil under
different circumstances. That which appears as good

in one case, may appear 2aS evil if the conditions

the diffe
nd, but of degr
d darkness. Again,
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As, stan('ling on one shore where good prevails, we
say the river is very good, it is the producer of good,
C__tC-, so, standing on the other shore, we call the samc
11_VCI" a producer of evil, a creator of destruction.
Slmllar.ly, we say the forces of nature are good or evil
according to our standard, our ideas and our inter-
fStS- On .the one hand, the river fertilizes the country
by dep_omting rich soil and helping the growth of
V?gctahon : on the other hand, the same river destroys
villages and all that stands in its way-
: Good and evil exist in our minds. That which
ulfils our interests is called good, and that which

anything which we do not

brings to us misery or
omena

wa 3 " -
nt, is called evil. When we look at the phen
ognizing their con-

lanation of
a as re-

of nature by piecemeal, without rec
nection, we do not get the proper €Xp
IE:vents. But if we look at the same phenomen
ated _tO one another and to the whole universe, then
I‘Ziii‘scover the true explanation, and we are no

I8¢ puzzled. Then the proper cause of good and
evil is understood. It is limitation, the inability to

I‘eCOgrlize the relation of the part to the whole. Ac-
.C01dmg.' to the monistic philosophers of India, it is
impossible to find anything absolutely good, or ab-

That which
ase and the other is evil.
o the other phase
duce evil in one
The famine in India
but it made the Ameri-
The famine has

solutely evil in this world of relativity.
we call good is only one ph
When we ignore the one phase, we s€
as alone. The same event may pro
C(?tllltry and good in another.
killed millions by starvation,
can farmers richer than ever before.
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done evil in India, but good in America.
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reward him. But if we analyse the nature of the
work he has done, we find that he has committed
many murders to serve his country. As the murderer
of multitudes is supposed to do good to his country,
S0 possibly the man who kills but one person may
do some good somewhere, although we may not rec-
ognize it as such. Ouyr intellect is short-sighted,
therefore we cannot always see the true results of oyr
actions. As we cannot draw 2 sharp line of
tion between the good and evi] results of t}
forces of nature and cannot say that tl
good alone, so we cannot Separate tf
results of our moral acts, That w
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zmple. I am talking to you. Pecr]o so. But at th.c
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universe by my standard, my judgment will be very

poor. But when I look at things from the various
standpoints, I can understand how the same event
can produce good and eyi] in relation to different con-
ditions. Every mistake we make becomes a great
teacher in the long run. Thus evil has its good, and
good has its evil side. Therefore good and evil go
hand in hand. Byt ordinarily, wherever we find a
preponderance of good over evil we designate it good,
and the Opposite as evil. Again, that which is sinful
to one may be virtuous to another. Consider the dif-
ferent standards of sin among the Mahommedans, the
Mormons and the Christians. Compare the scrip-
tures of the world and see how what is a virtue in the
Old Testament is a vice to men who believe in other
scriptures.  If polygamy is a sin according to the
Christians, it is a virtue with the Mahommedans and
Mormons, and was such with the ancient Jews. That
which is good for some persons, as inculcated by their
religion, may be evil to others living under a different
dispensation.

Thus, we cannot draw a sharp line between good
and evil. Punishment and reward, according to the
Vedanta philosophy, are but the reactions of our
own actions. It says that every action must have
a similar reaction. If the action be good, the reaction
must be the same. Vedanta philosophy says Every
action, whether backed by good or bad motives is
covered with its opposite, as fire is enveloped with
smoke.” If we examine our own lives we will notice
that good often comes out of evil,

If the greater
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universe be one eternal, divine Energy, then t.he tirtl=
Verse, as a whole, can he neither good nor evil.
When we can throw aside 1
of our relative sta
looking at ]

eye the glag

e narrow, limited glass
ndard, through which we are n?“;
1€ events of life and put on our menta

s of divine energy or universal will, tl.]en
we shall no longer see good and evil, virtue and vice,
or reward and Punishment. But we shall see the 'CX-
pression of ope law of causation everywhere. Then
Wwe shall not blame oy parents, or Satan, or God Or
anybody, byt shall understand that all our misery }b
but the resylt of our own acts which we did in this
life or in 4 Past incarnation. If we understand that
as electricity g neither positi
appears gag
through

ve nor negative, bu(;
positive or negative when manifeste

magnet, we can apprehend that the laws
of natyre only appear to us as good or evil when they

. . of
€xpress themselyeg through the gigantic magnet
the Phenomen

al universe. Tf we realize that the etel;
nal Energy, oy the Divine Wi, appears as good ©0
evil only ag r

ated to our minds and lives, then we
caml say, as the great Sages in Tndia said, “ God FlOCS
not create good or evil, nor does He take the Vlrtﬂcel
e anybody. He does not punish the wicke
101 reward the Virtuoys, Our intelligence being €OV~
e.re,d’ a5 i were, with the cloud of ignorance and rela-
tvity, deludeq as we are, we imag?ne, on account of
y Understanding, that God creates good
's creation i good or evil, that He
It is through our ignorancé

P e . ich
We do not recognize the divinity whicl
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ch
: : bove the rea
pervades the universe, standing high 2

e o gotoljla? n(ﬁv?;i}, by going.lbehliiieti

trive to see o evil.
thid;];:;nenal e gli)ojl:nomena. Let
us go to the Eternal Source of af 1s,pil'itual oneness,
us first reach the highest Plane.o- e Will, let us un-

i n that plane of Divin ects of One
an :tagdflﬁi Ogood e tWOAIE;zghlte. Then,
“:]riSCEniS i goold ll;otl;ailvsll,erll)(?tgood and evil and
and then alone, we sha

enjoy eternal bliss in this life.

TURE.
R THE LEC
QUESTIONS AND ANSWERS AFTER

. . HR
fape - imistic!
Is Vedanta optimistic or pess

; - pessi-

: ither optimistic 10T pe;nd

'Védama philo's?s)hi}x;ti tlLe; true naturetigi g;r?c;l ulti-

nn.s’uc. It. enqullr ir interdependent rela eali’zation of

evil, describes the an minds to the T . atobjests

mgtfel?r leads lll'lflmaﬂd soul of all phenoz the Creator
lemlt}; ::15 thcerelaior of evil separat: fro

s not the

;.1 creation;
of good? volution and not spe;?éccconcep_
Vedanta tea}ches 10 need of the ﬂnscfe of good and
fpnsecgtientlz\l:r:acsosmic creators, the O
10n of two extra-
the other of evil. _
How do you explain
evolution?

f
.1 1,y the theory O
d evll by

good an
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In the process of evolution that which appears bene-
ficial to us under certain conditions is called good;
and that which is injurious to us in any way is called
evil.

What does Vedanta say regarding the inheritance
of original sin?

Vedanta does not recognize

any such thing as orig-
inal sin, whicl

1 one is bound or destined to inherit.
What is the meaning and cause of sin?

Sin means selfishness. It is the result of ignorance
of one’s true nature, or Divine Self.

Does your philosophy teach Vicarious atonement?

No. But it teaches how to attain at-one-ment, or

Oneness with the Supreme Spirit through the realiza-
tion of the Divinity within,

Can a sinner reach perfection?

Yes. When a sinner realizes spiritual oneness with
his true Self which is pure, sinless and divine, that
very moment he becomes free from all sins and im-
perfections; and he remains so for ever.,

Are we responsible for oy deeds, good or evil ?

Yes. We are responsible for every action, both
mental and physical, Moreover we are bound to reap
the results, the deed will surely return to the doer.

may result in benefit to oth

. €rs, but is not on that ac-
count a good action, nor ¢

an it bless the doer of it.

THE MOTHERHOOD OF GOD

LECTURE BY
SWAMI ABHEDANANDA
TUXEDO HALL

NEW YORK, NOVEMBER 12, 1899

. “The Mother-
The lecture by the Swami Abhedanal?da.non and one can
hood of God” is serious, logical, away\el?tl I%l"event us from
hardly help feeling that only use a“% ‘t‘]]ocl‘hood of God,” is
recognizing that the phrase, "The . aqumi Abhedananda,
really assailable. * * % #* * Says \(ce in that Divine
“We live and move and have our exl‘?teﬂnot much beyond
Mother.” At present we are, as a Iu c.d here we find this
the old Israelitish notion of Jeho\'a_hi Ju-qtional and whole-
enlightened Indian’s teaching special Yhe picture of a Jeho-
some. The Hebrew religion gave us the IEastCI'll autocrat.
vah, stern, arbitrary, and exacting as 1aﬂ considered as the
Says the Swami, “The same Jehovah, “1I]~Cnfollo;v0rs. did not
ather of the universe by Jesus and I ]? the majority of
ose this extra-cosmic nature. Even %)'( agf an extra-cosmic
the Christians cannot go beyond this ld,m for the most part.
10d.”  And that is where we arp to- ?ythe Motherhood o
What if the profound Eastern idea o f the immanent (1n-
God, allied to our already fruitful idea o out to be the prac-
stead of transcendent) God, should mrﬂ] delivering it from
tical emancipation of the Western lm”t]ér' about this “extyzll-
the anthropomorphic images that ¢ usthought of GO(} wmc.]
cosmic” God, and introducing it PR R e we hat\'?
will bring Him absolutely near? « rstition” and sentl
long needed a little more of thlS” SIID-Cliq be hospitable to
mel?t in “this happy English isle. Lft ings new and gl
I o reasury ‘‘thing: hospitable
all who bring out from the ti?:DcciaUV lef. us bfﬂind us of
o - rice. =R cacinoly re
?c}etl]gc?;qlte?efstigzrattlﬂnkcrs who increasingly the East.—

; mes_from y
the ancient proverb that \\’1$d0“,“l g‘; London, July
Extracts from the leading editora
8th, 1899.
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